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Abstract: This article explores the relationship between natural law theory and feminist
philosophy. Natural law has historically been invoked to justify gender roles and inequalities,
particularly in its classical forms associated with thinkers such as Aristotle and Thomas
Aquinas. However, contemporary feminist philosophers have challenged these traditional
interpretations, arguing that the concept of natural law can be reinterpreted to support gender
equality. This paper critically examines both the historical and contemporary intersections
between natural law and feminism, evaluating the potential for natural law theory to contribute
to feminist thought in its struggle for gender justice.

Although natural law has historically been intertwined with patriarchal structures and
used to justify gender inequality, thinkers have demonstrated both the limitations and potential
of natural law theory. Traditional interpretations of natural law have been used to uphold
gender hierarchies, but contemporary feminist critiques and reinterpretations of natural law
offer a way forward, emphasizing justice, equality, and human flourishing. Natural law theory,
through a feminist lens, can serve as a valuable tool for addressing gender inequality and
advocating for a more inclusive, just society. However, this requires a radical rethinking of the
fundamental assumptions of natural law, a departure from essentialist notions of gender, and
an acceptance of the diversity of human experience. By challenging the historical use of natural
law and promoting feminist reinterpretations, philosophers can contribute to a more just and
egalitarian vision of the world that recognizes the dignity and equality of all people, regardless
of gender.

Natural law remains a viable and necessary area of philosophical inquiry, one that holds
the potential to both critique and reshape entrenched systems of gender-based oppression.
Through a careful reevaluation of natural law’s ethical foundations, we can forge a new vision
of justice that honors the dignity and rights of all individuals, irrespective of their gender.
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[IpupoaHe npagBo i peMiHi3M: KpUTUYHMI aHAJII3

AHoTanis. Y cTaTTi J0CAiAKY€ETbCA B3aEMO3B 130K MiXK TeOpi€l0 NpUPOAHOro MpaBa Ta
deminicTcbko ¢inocodiero. I[IpuposHe mpaBo iCTOPUYHO CAyryBajio AJis BUIpPABAAHHS
reH/lepHUX poJied i HepiBHOCTI y CycnisibCTBI, 0COGJMBO B MOr0 KJIACUYHUX iIHTEpIpeTaLiax,
NOB’I3aHUX i3 TAaKUMU MUCAUTENAMHU, 9K ApuctoTesnb i Poma AkBiHCbKUE. OfHAK cy4acHi
MUCJIUTEN] KHHYJU BUKJIUK LUM TpPaJULINHUM iJlesM, CTBEP/KYHOUYH, L0 KOHILENLito
IPUPOJHOro IpaBa MOXHA MEPEOCMUCTUTU AJd MiATPUMKU IeHJepHOol piBHOCTI. ¥ cTaTTi
KPUTHUYHO PO3TJIALAKTHCA AK ICTOPUYHI, TaK 1 Cyd4acHi NepeTUHU MIXK NPUPOSHUM PaABOM i

1 candidate of Sciences in Social Communications, Associate Professor, Associate Professor of the Department of
Philosophy, “Lviv Polytechnic” National University (Lviv, Ukraine) ORCID ID: https://orcid.org/0009-0002-1272-
1262




AKAJIEMIYHI BI3II

Bunyck 38/2024

deMiHiZMOM, OLIiHIOIOYHK MOTEHIia/l Teopil MPUPOAHOTO MpaBa K BHECKY Yy GeMiHiCTUYHY
ZlyMKY B il 60p0oTb6i 3a reHJjepHy ClpaBe/JINBICTh.

Xo4a NpUpoHUHM 3aKOH ICTOPUYHO MepeNnsiiTaBcd 3 NaTpiapXaJlbHUMU CTPYKTYpaMHU Ta
BUKOPHCTOBYBABCH /11 BUIIPABAAHHA I'eHAepHOI HEPIBHOCTI, MUCJIUTEJII IPOJEMOHCTPYBaIN
K OOMe)XeHHs, TaK 1 moTeHLian Teopii mpupojHoro mnpasa. TpajuuiiHi iHTepnpeTauii
NpPUPOJHOrO NMpaBa BUKOPUCTOBYBANIUCA [/l MiATPUMKHU TeHAEPHUX i€papxill, ase cydyacHa
deMiHiCTUYHA KPUTHKA Ta epeOCMUCIEHHS IPUPOJHOr0 NpaBa MPONOHYIOTh LIJISAX BIEpes,
HaroJIOLyHYHU Ha ClpaBeJIMBOCTI, piBHOCTI Ta NPOLBITAHHI JIIOAWHU.

Teopiss nmpupoaHoro mnpaBa, Kpisb npusMy ¢GeMiHi3My, MOXKe CJAyryBaTH I[iHHHUM
IHCTpYMeHTOM /J1s1 BUpilleHHs1 Npo6JieM reH/lepHOi HEPIBHOCTI Ta 3aXUCTY iHTepeciB 6ibLI
IHKJIIO3WUBHOIO, CIIpaBeJJIMBOro CycnisibcTBa. OHaK 1Lje BUMara€ pajydKaJbHOrO Meperasany
OCHOBOIIOJIOXKHUX NPUIYLeHb NIPUPOAHOTrO IpaBa, BiAXOAY BiJ eCeHLia/liCTCbKUX YABJIEHD
Npo TreHJep | MNPUUHATTA PISHOMAHITHOCTI JIIOACBKOTO [JA0CBigy. Kujgawdu BUKIIHUK
ICTOpUYHOMY BHUKOPUCTAaHHIO NPUPOJHOrO IMpaBa Ta NpPOCYyBal4dU (¢PeMiHiCTChbKi
peinTepnpeTanii, pijocodu MOXKyTb 3pOOUTH BHECOK Y Oi/IbII CpaBeAJIMBe Ta erajgiTapHe
6ayeHH CBiTy, fIKe BU3HAE TAHICTD i piBHICTH yCiX J10/1el, He3aeXXHO Bij CTaTi.

[IpuposHe nNpaBo 3aJUIIAETHCA KUTTEILATHOIO Ta HE0OXiAHOMW cdepoto dpinocodpcbkoro
JOCII/PKEHHH, TaKOlo, AKa Mae€ NOTeHLjaJ AK [Jd KPUTUKH, TaK 1 [Jid 3MIHU YKOPIHEHUX
CUCTEM TeHJepHOro THOOJeHHS. 3aBJSKU peTeJbHOMY TMeperysily eTHYHHUX OCHOB
IPUPOJHOTO MpaBa MU MOXXeMO BUPOOUTH HOBe GayeHHs CIpPaBeAJIMBOCTI, sike MOBAXKa€E
TiHICTH i MpaBa BCIiX JIIO/ e, He3aJIeXKHO BiJl IXHbOI CTaTI.

Ki1ro4oBi ci1oBa: npupo/iHe npaBo, peMiHi3M, piBHICTb, MpaBa JIOJUHH, CIPaBeAJIUBICTD,
IIpaBOBI HOPMH.

Introduction

Natural law theory has its roots in classical philosophy, with Aristotle and later thinkers
like Thomas Aquinas providing foundational interpretations. Aristotle, in his Nicomachean
Ethics [1], argued that human beings were naturally inclined to form families and political
communities, and within these, the roles of men and women were deemed essential and
hierarchical. According to Aristotle, women were naturally inferior to men in terms of rational
capacity and leadership. This view influenced Western thought for centuries, and natural law
became a tool for maintaining gendered inequalities in political, legal, and social systems.

Thomas Aquinas, in his synthesis of Christian theology and Aristotelian philosophy,
further entrenched these hierarchical views by asserting that men and women were created for
complementary but distinct roles in the family and the wider society. Aquinas framed the
natural law as the divine order that governs human conduct, and while he advocated for a
certain respect for women, his framework reinforced the notion that their primary role was in
the domestic sphere, whereas men were meant to engage in public and intellectual life [3].

Throughout the medieval and early modern periods, natural law was invoked to
rationalize the subjugation of women in both law and practice. The "natural” differences
between men and women were often used to justify exclusionary practices, from limited access
to education and property to outright legal disenfranchisement.

Results

Feminist philosophers have long critiqued the use of natural law to justify gender
inequalities. One of the earliest and most significant feminist critiques of natural law can be
found in Mary Wollstonecraft’s A Vindication of the Rights of Woman (1792). Wollstonecraft
rejected the assumption that women’s nature was inherently suited to subordination. She
critiqued the natural law-based argument that women were morally and intellectually inferior
to men, calling for the equal education and rights of women based on the idea that both sexes
were equally capable of rational thought [13].
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At the dawn of the 20th century, natural law remained a dominant philosophical
framework, particularly in Christian and Aristotelian traditions. In the context of gender,
natural law was often used to reinforce the belief that men and women have distinct,
complementary roles rooted in "nature."

In the early 20th century, this critique expanded, especially with the rise of liberal
feminism. Philosophers like Simone de Beauvoir, in The Second Sex (1949), argued that
women'’s position as the "Other" in relation to men was not the result of biological imperatives
but of cultural conditioning. De Beauvoir’s existentialist feminism questioned essentialist views
of gender, rejecting the idea that women'’s roles in society were natural or necessary. Rather,
she emphasized that gender was a socially constructed category, a key idea that would later
shape feminist critiques of natural law [4].

Feminists of this period also critiqued the connection between natural law and patriarchal
religious traditions, particularly Catholicism, which justified women’s subordination on the
basis of divine law. This critique extended to the ways in which natural law was used to deny
women access to reproductive rights, education, and political participation.

The post-war feminist movement in the mid-20th century deepened the rejection of
natural law’s essentialist assumptions, particularly regarding gender. Simone de Beauvoir’s
rejection of "biological determinism" influenced second-wave feminism, which increasingly
viewed traditional gender roles as constructed rather than biologically determined. Feminists
like Betty Friedan, in The Feminine Mystique (1963), challenged the notion that women’s
fulfillment was bound to motherhood and domesticity, arguing that such roles were socially
imposed and not a product of women’s "natural” essence.

This period saw a growing skepticism toward natural law, particularly in its claim to
objective, universal moral truths. Feminists began to challenge not only the supposed
naturalness of gender roles but also the very notion of an immutable moral order that could be
extracted from nature. For many feminists, the idea of natural law became increasingly difficult
to reconcile with the lived experiences of women, who faced legal, social, and economic
inequalities despite the supposed universality of natural rights.

At the same time, thinkers like John Rawls, in A Theory of Justice (1971), argued for a
conception of justice that focused on fairness and equality rather than any metaphysical notion
of natural law. Rawls’ theory, which emphasized the importance of "justice as fairness" and the
"veil of ignorance," found favor among feminists seeking a more equitable framework for
understanding gender justice [11].

In the 21st century, feminist engagement with natural law took a more complex turn.
While earlier feminist theories had largely rejected natural law as a patriarchal tool,
contemporary feminist philosophers began to reconsider the potential of natural law to support
gender justice, if properly interpreted. This shift was particularly influenced by feminist legal
theorists and those advocating for a broader ethical framework that would integrate the
feminist concerns for autonomy, equality, and human dignity.

One of the most significant contemporary developments in feminist natural law theory
comes from philosophers like Martha Nussbaum, who argues for a "capabilities approach" to
justice. Nussbaum’s theory, while not a traditional natural law theory, draws from Aristotelian
ideas about human flourishing and suggests that a just society must ensure that all
individuals—regardless of gender—have the basic capabilities to live a fulfilling life. In her
work, Creating Capabilities (2011), Nussbaum emphasizes the need for a political system that
promotes not just formal equality, but the material and social conditions necessary for
individuals to realize their full potential [10]. Her approach aligns with natural law’s concern
for human dignity but frames it in a more contemporary, context-sensitive way that challenges
the historical gender biases inherent in traditional natural law theories.

Another important contribution comes from scholars such as Elizabeth Anscombe and
Judith Jarvis Thomson, who have re-examined aspects of natural law with an eye toward
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feminist concerns. For example, in her work on ethics, Anscombe critiques modern legal
positivism and reasserts some elements of natural law while emphasizing that the natural law
tradition must evolve in order to account for contemporary moral and social issues, including
those concerning women’s rights [2].

Simultaneously, feminist philosophers like Kimberlé Crenshaw, whose work on
intersectionality has become foundational to contemporary feminist thought, highlight the
limitations of both traditional natural law and its feminist re-imaginings [6]. Crenshaw argues
that the focus on universal moral principles often neglects the complexities of how gender, race,
class, and other social categories intersect. Intersectional feminism critiques both the liberal
feminist focus on individual rights and the universalizing tendencies of traditional natural law,
urging a more nuanced approach to justice that accounts for multiple and intersecting forms of
oppression.

One of the most significant contemporary debates surrounding natural law and feminism
involves the recognition of gender diversity and reproductive justice. Traditional natural law
theories have been critiqued for their rigid understanding of gender as binary, viewing men
and women as fixed, complementary opposites. Feminist theorists have increasingly challenged
this binary view, emphasizing the fluidity of gender and the importance of recognizing non-
binary and transgender identities.

In the area of reproductive justice, feminist critiques of natural law have focused on the
control of women’s bodies and reproductive rights. Traditional natural law has often been used
to restrict women'’s access to contraception, abortion, and reproductive healthcare, under the
assumption that women’s roles are naturally oriented toward motherhood. Contemporary
feminist approaches to natural law, such as those proposed by Nussbaum and other legal
scholars, argue for a rethinking of these moral principles to ensure that women'’s reproductive
autonomy is recognized as a basic human right.

The rise of transgender rights has further complicated traditional natural law’s
assumptions about sex and gender. A feminist natural law that truly supports gender equality
must acknowledge and protect the rights of transgender and non-binary individuals, moving
beyond essentialist views of gender rooted in biological determinism.

Feminist political philosophy has often been concerned with how to structure a society
that is just, equitable, and inclusive. Natural law theory, in its traditional form, has typically
been critiqued for supporting social structures that privilege men, often at the expense of
women and marginalized genders. However, when considered from a feminist standpoint,
natural law can also provide a grounding for theories of justice that transcend the limitations
of pure legal positivism, which is more often concerned with the letter of the law than its moral
underpinnings.

Contemporary feminist thinkers, particularly those advocating for justice in social and
political realms, suggest that a feminist interpretation of natural law could provide the ethical
foundation for political systems that prioritize equality of all people. One of the key
contributions of feminist reinterpretations of natural law is the argument that law must be
informed not just by the concept of objective moral principles, but also by the lived experiences
of individuals—particularly those who have been historically marginalized.

Feminist theorists like Iris Marion Young [8] and Nancy Fraser [14] have critiqued the
historical disconnect between formal justice and substantive justice, where formal equality
under the law often fails to result in equitable outcomes for women and others facing
oppression. A feminist reading of natural law would necessitate a shift from an abstract
conception of rights based on rigid, pre-determined notions of what humans "naturally" are,
toward a conception that focuses on the realization of equitable opportunities and outcomes.
This includes considering the social and material conditions that women face and ensuring that
the law addresses the intersectional dimensions of their experiences.
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In this regard, natural law can serve as a tool for ensuring that gender justice is not just a
theoretical ideal but also a concrete and actionable framework within legal and political
systems. Rather than focusing on the inherent moral order that justifies patriarchal hierarchies,
a feminist approach to natural law might advocate for a moral order that affirms human dignity,
autonomy, and equality for all genders.

One of the most pressing issues in contemporary feminism is the recognition and
affirmation of gender diversity. Traditional natural law, with its essentialist notions of binary
gender roles, has often been used to marginalize non-binary, gender-nonconforming, and
transgender individuals. However, feminist theorists have begun to examine how natural law
might evolve to support the rights and dignity of individuals whose gender identities fall
outside the male-female dichotomy.

For instance, philosophers such as Sally Haslanger have argued that a feminist conception
of natural law must challenge essentialist assumptions about sex and gender and embrace a
more flexible, social constructionist view of gender. Haslanger's work on gender as a social
construct - where gender is not a fixed natural fact but a category shaped by social norms and
power relations - can serve as a powerful tool for reimagining natural law in a way that respects
gender fluidity and non-conformity [9].

By rejecting the premise that gender roles are dictated by biological "facts," feminist
natural law theorists can advocate for a framework where the law recognizes gender as a
spectrum and affirms the rights of individuals to define their own gender identity and
expression. This would mark a significant departure from classical natural law theories that use
biological determinism to justify rigid gender categories. A feminist natural law would call for
legal recognition of diverse gender identities and work toward the eradication of legal and
social discrimination based on gender.

Despite the promise of a feminist reinterpretation of natural law, challenges remain in
reconciling natural law with feminist principles. One of the primary challenges is the persistent
tension between universalism and particularity in natural law theory. Natural law traditionally
claims to offer universal moral principles applicable to all human beings, yet feminists often
emphasize the importance of context, difference, and lived experience. The risk of imposing a
one-size-fits-all solution to complex social and political problems is particularly acute when
discussing issues like gender, which is deeply entangled with culture, race, class, and historical
context.

Furthermore, the very notion of "nature” itself remains contentious within feminist
philosophy. Some feminist scholars, especially those influenced by postmodern and
poststructuralist thought, argue that "nature” is a socially constructed category, often used to
legitimize unequal power dynamics. The appeal to "natural” gender differences has historically
been a tool of patriarchy, and some feminist philosophers question whether the concept of
natural law can ever be fully divorced from its historical associations with oppression.

Despite these challenges, feminist philosophers continue to engage with natural law,
seeking ways to repurpose its foundational ideas to challenge injustice rather than perpetuate
it. This may involve drawing on aspects of natural law that emphasize human dignity, moral
reasoning, and the recognition of human autonomy, while rejecting the essentialist and
patriarchal elements of its tradition.

For a feminist natural law framework to be fully realized, several key considerations must
be addressed. First, it must prioritize human dignity and equality as foundational principles,
recognizing that all individuals - regardless of gender, race, or class - are entitled to the same
moral and legal rights. This requires a departure from essentialist views that fix human nature
along rigid gender lines, in favor of an understanding of humanity that embraces diversity and
autonomy.

Second, a feminist natural law framework must account for intersectionality,
acknowledging that individuals' experiences of gender are shaped by multiple factors, including
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race, class, sexuality, and ability. Rather than relying on abstract universal principles, feminist
natural law must be responsive to the specific material conditions and social contexts that affect
individuals' lives.

Finally, a feminist natural law must be dynamic, evolving to meet the changing needs and
realities of society. This involves recognizing that gender norms are not static, and legal and
moral systems must adapt to reflect these shifts. By embracing a more flexible, inclusive
understanding of human nature and social justice, feminist interpretations of natural law can
play a crucial role in advocating for gender equality and social transformation.

The relationship between natural law and feminism has been fraught with tension, as
natural law has historically been used to justify gendered inequalities. However, feminist
philosophers have demonstrated that natural law is not inherently oppressive, and its
principles can be reinterpreted in ways that support gender equality and social justice. By
rejecting essentialist notions of gender and embracing a more inclusive, intersectional, and
flexible approach to natural law, feminist theorists have the potential to transform this tradition
into a tool for promoting human dignity, autonomy, and equality. The feminist reinterpretation
of natural law is not only an intellectual endeavor but a practical one, offering a path toward a
more just and equitable society for all individuals, regardless of gender.

The feminist reinterpretation of natural law has significant implications for the future of
legal systems. The traditional use of natural law to justify gender-based hierarchies has long
influenced the formulation of laws regarding marriage, reproduction, labor, and personal
autonomy. In order to advance gender justice, feminist natural law must offer a vision of law
that is not only theoretical but practic

One of the fundamental contributions of feminist natural law theory to legal frameworks
is the emphasis on human dignity as a foundational moral principle. Legal systems must move
beyond a mere formal equality approach - where men and women are treated the same under
the law - and instead focus on substantive equality, which ensures that laws and policies
account for the historical and social contexts that create disparities between genders. This shift
requires recognizing that while women and men may formally share the same rights, they often
do

A feminist interpretation of natural law would advocate for legal reforms that recognize
the reality of gender inequality and actively work to dismantle it. For example, issues such as
reproductive rights, workplace discrimination, gender violence, and the division of labor within
households must be addressed not just through the lens of formal legal rights, but with an
understanding of the material conditions that contribute to these inequities. Feminist natural
law theorists would argue that legal systems should not only protect the rights of women but
also create mechanisms that enable women to participate fully in social, political, and economic
life.

For instance, laws regarding reproductive rights could be reconceptualized from the
standpoint of autonomy and bodily integrity, emphasizing the right of individuals to make
decisions about their own bodies free from patriarchal interference. Similarly, feminist natural
law would demand reforms in labor laws to address the gendered nature of the workplace -
where women often perform undervalued care work and are disproportionately affected by
wage gaps and glass ceilings.

Moreover, a feminist approach to natural law in legal systems would focus on the
intersectionality of various forms of oppression. Laws must be designed to reflect not only the
needs of women but also those of marginalized groups, such as women of color, LGBTQ+
individuals, and women with disabilities. The feminist natural law perspective would argue that
justice requires addressing multiple, overlapping axes of oppression, and that any legal
framework that fails to consider the complexity of these intersections is insufficient.

The feminist reinterpretation of natural law has global implications, as gender
inequalities are not confined to Western societies but are present worldwide. Feminists



AKAJIEMIYHI BI3II

Bunyck 38/2024

working in postcolonial contexts have highlighted how natural law has been historically
intertwined with colonialism, with European legal systems being imposed on diverse cultures
that had their own understandings of justice and gender roles. The feminist critique of natural
law, in this context, must also account for the ways in which Western notions of gender and
morality have been used to justify the oppression of non-Western societies.

Feminist natural law, then, offers a global vision of justice that is sensitive to cultural
differences but also committed to universal principles of human dignity, autonomy, and
equality. It offers a framework that seeks to address gender-based violence, exploitation, and
discrimination in various cultural contexts while also acknowledging that local communities
have their own ways of understanding and resolving gender issues. Feminist natural law must
work toward a global understanding of justice that can be adapted to specific cultural and
historical contexts, ensuring that legal systems around the world move towards gender equality
and human flourishing.

While feminist natural law offers an important critique of traditional natural law, it is not
without its own limitations and challenges. One of the primary criticisms that arises from
feminist philosophers is the tension between the appeal to "natural” moral principles and the
goal of achieving gender justice. The concept of "nature” itself has historically been used to
justify inequalities, and feminist theorists often question whether natural law’s reliance on an
objective moral order can ever fully align with feminist ideals of social transformation.

Critics argue that any reliance on "natural” principles risks reinforcing deterministic
views of gender and sexuality, which may undermine the flexibility and diversity central to
feminist thought. For example, while feminist natural law might advocate for the equal rights
of women, it may inadvertently reinforce the idea that there is a "natural" essence of
womanhood that needs to be protected, which could marginalize those whose gender identity
does not fit into this framework. This concern has led some feminists to call for a more radically
constructivist approach to justice, one that focuses less on natural principles and more on the
social, historical, and political processes that shape gender relations.

Additionally, there is the risk of universalizing experiences and imposing a single vision
of justice on people with diverse backgrounds. While feminist natural law seeks to provide a
universal ethical framework, the lived experiences of individuals are shaped by intersecting
factors such as race, class, sexuality, and geographical location. Therefore, the challenge
remains in developing a feminist natural law framework that is both universal in its
commitment to equality and justice while also sensitive to the nuances and particularities of
individuals' lived realities [7].

Finally, feminist natural law must grapple with the tension between individual autonomy
and collective social responsibility. Feminist theorists often emphasize the importance of social
structures that enable individuals to live dignified and fulfilling lives. However, the traditional
conception of natural law as primarily concerned with individual rights and moral autonomy
may conflict with feminist calls for collective action and structural change. Feminists have long
argued that social justice requires not only the protection of individual rights but also a deep
transformation of societal norms and institutions. A feminist natural law must, therefore,
engage with questions of social justice on both an individual and collective level.

Conclusions
Despite its limitations, feminist natural law remains a compelling avenue for reimagining
legal, ethical, and political systems that have long been shaped by patriarchal assumptions.
Through its focus on human dignity, equality, and autonomy, feminist natural law offers a
framework for dismantling gender-based oppression and promoting justice. By challenging
traditional conceptions of gender roles and embracing the diversity of human experiences,
feminist natural law can help create legal systems that not only protect women's rights but also

advance the rights and dignity of all marginalized groups.
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Natural law remains a viable and necessary area of philosophical inquiry, one that holds
the potential to both critique and reshape entrenched systems of gender-based oppression.
Through a careful reevaluation of natural law’s ethical foundations, feminists can forge a new
vision of justice that honors the dignity and rights of all individuals, irrespective of their gender.

Through its continued evolution, feminist natural law holds the potential to provide a rich,
transformative framework for addressing issues of gender, justice, and equality in both
philosophical and practical terms. It is a critical tool for achieving the kind of world where all
individuals, regardless of gender, have the opportunity to live full, free, and dignified lives [12].

Moving forward, feminist theorists must continue to critically engage with natural law,
ensuring that it evolves in ways that align with feminist values of intersectionality, inclusivity,
and social transformation. This requires a commitment to rethinking the foundational
assumptions of natural law, exploring the complexities of gender and justice, and pushing
beyond traditional notions of "nature"” to develop a more dynamic, socially responsive legal
framework. Ultimately, feminist natural law has the potential to contribute significantly to the
ongoing struggle for gender equality and social justice, offering a vision of law and morality that
affirms the dignity of all individuals.
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